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A sweet taste of the up coming Lag-BaOmer in parshas Kedoshim

Why did the Chavrayaa - Apprentices of Rashb”y
become so exuberant when they reached parshas Kedoshim?

This Shabbas we will read parshas Kedoshim, where it states
(Vayikra 19, 1): nanx1Yxaw 213 n1p Yo YR 137 ,90K nwn Uy ' s
“@aepYR 1R Wt 0o an avwtp arvx—Hashem spoke to Moshe,
saying: Speak to the entire assembly of Bnei Yisrael and say
to them: You shall be kadosh (holy), for I, Hashem, your G-d,
am holy. Rashi comments: This teaches us that this portion
of the Torah was said at a gathering of the entire assembly of
Yisrael, because the majority of the essentials of the Torah
depend upon it. According to the Sifsei Chachamim, Rashi
deduces this fact from the unusual wording: »13 'n1y 95’ YX 927"
“oxawr—speak to the entire assembly of Bnei Yisrael—rather
than the usual: “9xaw» 2129% 221"—speak to Bnei Yisrael—found
throughout the Torah. Thus, we should endeavor to explain why
HKB”H wished that Moshe deliver this passage specifically with

the entire assembly present.

By Hashem’s good graces, we have just entered the month
of Iyar. On the eighteenth of the month, all of the family of
Yisrael will celebrate the joyous day of Lag Ba’'Omer—the festive
celebration of the parting of the divine Tanna, Rabbi Shimon bar
Yochai, from this world. Hence, it is only fitting that we examine
the reason for the exuberant reaction displayed by Rashb”y’s
holy entourage upon reaching parshas Kedoshim. The Zohar
hakadosh states (Kedoshim 81a): ni%%s Romt 11 1wma K2R *21 Nan”
IMANRRE wPa ,ERTYY D10 TWINNI T WN8s NIRRT BRI annn v
“RIMIAW 1R 1T YR BYNSMT AR AWRSY NPT NTNRT RwY N —
this parsha presents the general principles of the Torah and the
seal of truth—"emes.” Esoteric information—exalted secrets—
is presented in this parsha. When the colleagues reached this

parsha, they became exuberant.

This Parasha Was Delivered to the Entire Assembly—
Emphasizing Discretion within the Community

Let us begin by focusing on the jubilation of Rashb”y’s
colleagues regarding parshas Kedoshim. We have mentioned
several times the Chasam Sofer’s approach (Bereishis)
concerning HKB”H’s great love for Avraham Avinu—for not
following in the footsteps of Chanoch. Whereas Chanoch isolated
himself from the people of his generation while serving Hashem,
Avraham abandoned the confines of his home to reach out to the
people of his generation—in order to guide them in the ways
of Hashem and His Torah. Thus, it is incumbent upon us, the
descendants of Avraham, to adopt the philosophy and way of life

he bequeathed to us.

Yet, if this is our legacy, why does the Torah command us:
“You shall be kadosh.” According to Rashi, this terminology
implies isolation and separateness. Seemingly, this is a directive
from HKB”H to separate ourselves from matters of this world
and to isolate ourselves. This contradicts the notion that HKB"H
specifically desires that man reach out to teach his fellow man the
ways of Hashem. Nonetheless, we find a noteworthy explanation
in the writings of the Chasam Sofer in Toras Moshe:
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Citing the Chovas HaLevavos, he states that it is not HKB”"H'’s
will that we isolate ourselves from other people by living in
deserts and forests, while searching for Hashem and investigating
His greatness. Rather, it is Hashem’s will that we love others and
reach out to teach them Hashem’s Torah—even at the cost and
sacrifice of one’s personal edification. Nevertheless, a person
should distance himself from the pleasures of this world; this is
the separateness that Hashem desires.

This is the meaning of “kedoshim tihiyu”—you shall be
holy (kadosh); you shall remove yourselves and be separate.
We might mistakenly interpret this directive as referring to
physical isolation. Therefore, it was commanded that this
passage be delivered to the entire assembly—indicating a form
of separateness, while still together with others. The reason
for this command was because this passage contains essential
Torah precepts that must be learned and fulfilled and taught to

others.

In the Cave of Rocks You Stayed, There You
Acquired Your Majesty and Your Splendor

We have learned in the Gemara (Shabbas 33b) that after
making derisive remarks about the Roman Empire, Rashb”y
was condemned to death. He fled and was forced to hide in a
cave for thirteen years—separate and isolated from the rest of
his generation. In the cave, he amassed his immense knowledge
of “Toras hanistar’—the mystical aspects of the Torah. This
is described in the piyut “Bar Yochai,” authored by the divine
kabbalist Rabbi Shimon Lavi, zy”a, and recited throughout the
community of Yisrael: ,nm137wx 217,001 217 ,N2w? 310 3WMm R0 73"
“qm7m1 77Im NP aw Nty oo nayns—Bar Yochai, you settled
in a good dwelling, on the day you fled, on the day you
escaped, in the cave of rocks you stayed; there you acquired
your majesty and your splendor.

We see that Rashb”y achieved his tremendous knowledge of
Torah mysticism while isolated in the cave with his son Rabbi
Elazar—separated from the rest of society. Yet, the moment

Shvilei Pinches

Eliyahu HaNavi informed him that the Roman ruler had died
and the decree against him had been repealed, he immediately
vacated the cave; he sought out his holy entourage and began
teaching them the secrets of the Torah that he had ascertained in
the cave. He followed in the footsteps of Avraham, realizing that
HKB”H does not want us to separate ourselves from others, as
Chanoch did. In fact, He desires just the opposite; HKB”H wants
us to reach out to teach others Torah.

Furthermore, he contemplated why HKB"H commanded
that parshas Kedoshim be delivered specifically to the entire
assembly publicly. He concluded that HKB”H does not wish
us to fulfill the directive of “kedoshim tihiyu” by isolating
ourselves from others. On the contrary, He desires that we
join together with others to teach them Torah. Yet, even in
the company of others, we must continue to have private,
holy thoughts. We can now understand the statement in the
Zohar hakadosh. When Rashb”y’s colleagues reached parshas
Kedoshim, they reacted enthusiastically. For they realized that
in the merit of this passage being delivered publicly to the
entire assembly, they were privileged to learn the secrets of
“Toras hanistar” from Rashb”y.

*“aw Is an Abbreviation
for Shimon Ben Yochai

In honor of Lag Ba’Omer, | was struck by a wonderful idea
concerning the jubilation experienced by Rashb”y’s colleagues
upon reaching parshas Kedoshim. First, let us explain what the
gaon Chida, zy”a, writes in Shem HaGedolim (332) in the name
of the Arizal. He presents an allusion to the neshamah of Rabbi
Shimon ben Yochai in the passuk (Tehillim 69, 19): m1nYy nWby”
“@7TNR3 nuann nnpY aw nawv—you ascended to the heavens; you
took a captive; you took gifts because of man. The word »aw
is interpreted as an abbreviation for *xmv? a3 iyn'w—Shimon
ben Yochai.

Now, our blessed sages elucidate this passuk as referring to
Moshe Rabeinu when he ascended to the heavens to receive the
Torah on behalf of Yisrael. He was forced to defeat the malachim,
who wished to prevent him from receiving the Torah. This is
chronicled in the Gemara as follows (Shabbas 88b):
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Rabbi Yehoshua ben Levi said: When Moshe ascended
to the heights, the ministering angels said before HKB”H:
“Master of the Universe! What is someone born ofa woman
doing amongst us?” He replied: “He has come to receive
the Torah.” They said before Him: “The coveted treasure
that was stored by You for nine hundred and seventy-four
generations before the world was created! You intend to
give it to flesh and blood?! (Tehillim 8, 5) What is a mortal
that You should remember him or the son of man that You
should recall him? (ibid. 2) Hashem, our Lord, how grand
is Your name in all the earth that You bestow Your glory
upon the heavens.” HKB”H said to Moshe: “Give them an
answer.” Moshe said before Him: “Master of the Universe,
I fear lest they burn me with the breath in their mouths.”
HKB”H said to him: “Take hold of the My Kisei HaKavod
and answer them” ...

Moshe said before Him: “Master of the Universe, what is
written in the Torah that You are giving me? ... (Shemos 20,
13) You shall not murder; you shall not commit adultery; you
shall not steal. s there envy among you? Is there a yetzer
hara among you?” Immediately, they conceded to HKB"H, as
it is said (Tehillim 8, 10): Hashem, our Master, how grand
is Your name throughout the land. Now, it is not written:
bestow Your glory upon the heavens. Immediately, every one
of the malachim became a friend of Moshe’s, and gave him
something, as it is said: You ascended to the heavens, you
took a captive, you took gifts because of man. As a reward
for tolerating the malachim’s insult, when they called you “a
man,” you took gifts.

In accordance with the Gemara, the Semichas Chachamim
writes in the name of the kabbalists (Introduction 103b):
TR R 13 PYRY 237 naway 10T nrby nywa nwny o'vaipna xamn”
“aRMTY T2 TIYRY TIIII AT NRwa 1w naww aw nhaw Rit—during
his heavenly confrontation with the malachim, Moshe merited
the neshamah of Rabbi Shimon ben Yochai; this is alluded to the

Shvilei Pinches

passuk; *aw is an abbreviation for »8mv» y2 1iyn'w; in other words,
he captured the neshamah of Rabbi Shimon ben Yochai and
recruited it to assist him in defeating the malachim. Thus, we
must endeavor to explain what possessed Moshe to recruit the
neshamah of Rashb”y to assist him on his mission to the heavens
to receive the Torah.

The Chasam Sofer’s Tremendous Revelation
Regarding HKB”H’s Concept of Kedushah

After much consideration, I would like to propose an
explanation based on a revelation from the great luminary, the
Chasam Sofer, in Toras Moshe. He presents a novel understanding
of the concept of kedushah as it pertains to HKB"H. An in depth
explanation of his holy words is provided by the Arugat HaBosem
on our parsha:
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In truth, the blessed Creator of the Universe is unfathomable
and beyond human comprehension. So, how can we describe
Him as “kadosh”—holy—which is a matter of being separate
and isolated. Yet, it appears that this description is referring
to his separation from His own greatness. For, He restricts and
minimizes the light of His kedushah, so that He can rest His
Shechinah on His people, Bnei Yisrael, and dwell among them. In
this sense, He is referred to as “kadosh.”

How beautiful are the words of the Keren L'David on our
parsha! He presents the words of the Chasam Sofer and applies
them to the mitzvah of building the Beis HaMikdash (Shemos 25,
8): “mowna *nidwt wpn *v wyr'—they shall build Me a sanctuary
and I shall dwell among them. In other words, HKB”H asks that:
“yr1pn Y 1wyr'—we prepare a place for HKB”H’s kedushah and His
separation from His greatness, so to speak, to be displayed; and
what exactly is His kedushah? “msina »niswr’—that He rests His
Shechinah among those living below on earth.

Based on this concept, he proceeds to explain the significance
of the holy seraphim’s triple proclamation recorded in the passuk
(Yeshayah 6, 3): “rr125 yarn 95 Xyn mixax ' witp witp witp’—Holy,
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holy, holy is Hashem, Master of Legions; the whole world is
filled with His glory. These angels are singing HKB”H'’s praise,
“kadosh, kadosh, kadosh.” Then they
explain the nature of His kedushah: “the whole world is filled

declaring that He is:

with His glory”—He diminishes and limits His greatness, so that
He can descend and fill the entire world with His glory.

“anw+=p1 today and tomorrow” —
reparation for Hashem’s Revelation on Har Sinai

Now, let us apply this idea to achieve a better understanding
of Moshe Rabeinu’s reply to the heavenly malachim: “What
purpose would the Torah serve you? ...Is there envy among
you? Is there a yetzer hara among you?” As a preface, let us
explain the passuk that details the preparation necessary for
Matan Torah (Shemos 19, 10): onwTp1 oy UR 19 mwn DR ' 108"
S1p 1 7Y YRR aa 5 Wit oY 0D 1M, AR 10351 At ovn
“s10 111 Yy oyt Ys—Hashem said to Moshe, “Go to the people
and prepare them (anw=7p1) today and tomorrow, and they
shall wash their clothing. Let them be ready for the third
day, for on the third day Hashem shall descend before the
eyes of all the people on Har Sinai.”

Based on what we have just discussed, we can explain the
nature of the preparation required for Matan Torah—*“mnw=p1 “
At Matan Torah, HKB”H descended on Har Sinai to give Yisrael
the Torah. The very giving of the Torah to Yisrael constituted a
limitation and diminution of HKB”H’s infinite wisdom. Yet, as we
learned from the teachings of the Chasam Sofer, this is precisely
the nature of HKB”H’s kedushah—His ability to limit Himself and
separate Himself from His infinite greatness and omniscience.
HKB”H is able to limit His wisdom and descend to dwell among
Bnei Yisrael and give them His Torah.

as an introduction to Matan Torah, HKB”H

instructed Moshe: “amma1zrnanwepr’—have them adopt a doctrine

Therefore,

of kedushah below by separating themselves from worldly matters
and activities prior to Matan Torah. By acting in this manner
below, they will stir HKB”H to respond with an act of kedushah
from above—the restriction, as it were, of His greatness in order to
descend onto Har Sinai and give Yisrael the Torah. This then is the
meaning of the passuk: “ammi o1 mnwrpr’—have them separate
from worldly matters. Then the Torah goes on to give the reason
why: 17 Yy oyn Yo ey ‘o wshwn aea o wsben b oo vy
“sp»o—for in order to elicit this act of kedushah from HKB”H, they
must first act with kedushah down below.

Shvilei Pinches

The Malachim Were Created Kedoshim
but Are Incapable of Making Themselves Kadosh

It is well-known that the malachim are described as “mrra1y"—
standing in place, stationary—because they always remain on the
same spiritual level at which they were created. This is reflected
by the words of the prophet (Zechariah 3, 7): s @b 1Y snnar
“moxm ormayn—I will grant you “mehalchim” (those who can
walk) among these “omdim” (those who stand in place). The
Shela hakadosh explains: “mehalchim” refers to human beings,
who are born incomplete; they perfect themselves by walking
and advancing from one level to the next; whereas the malachim
are referred to as “omdim”; they are formed in their final and
complete form; thereafter, they do not advance; hence, they are
described as standing in place.

Upon reflection, this teaches us an important principle.
The malachim are incapable of making themselves kadosh—as
human beings can. The concept of kedushah is that a person
is able to separate himself from his present state and elevate
himself to another level. Hence, only human beings, since they
possess a yetzer hara, are able to make themselves kadosh—by
separating themselves from the yetzer hara. Subsequently, they
can continue to elevate themselves from one level to the next by
further acts of kedushah. A malach, however, remains forever on
the same level; he cannot separate himself from his current state
by acts of kedushah.

Yet, one might point out a seeming contradiction. In tefillas
Shacharis, we recite: %15 ,m°1131 8515 2192 BV DA BY”
“ewwrrp—they are all beloved; they are all flawless; they are
all mighty; they are all “kedoshim” (holy). Thus, we find
that the malachim are indeed referred to as “kedoshim.” To
this, we answer emphatically. The malachim are only referred
to as “kedoshim” with regards to the manner in which Hashem
created them; they were created such that they would remain
separate from mundane, worldly matters. Nevertheless, they
themselves are incapable of making themselves kadosh by
separating themselves from their current states and rising to a

higher level.

Thus, we can shed some light on the matter of Moshe Rabeinu’s
resounding, irrefutable response to the heavenly malachim:
“What purpose would the Torah serve you? ... Is there envy
among you? Is there a yetzer hara among you?” In other
words, granted, Yisrael possess yetzer haras; consequently, they

can separate themselves down below and become kadosh. This,
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in fact, is what transpired during the three days prior to Matan
Torah. In that merit: “Hashem descended upon Har Sinai.”

You malachim, however, do not possess yetzer haras. Why, in
fact, do you not have yetzer haras? Because you always remain
on the same spiritual level; you are “omdim.” So, if you did
indeed possess a yetzer hara, you would be incapable of elevating
yourselves and overcoming it. This being the case, how can you
possibly request that HKB”H give you the Torah through an act
of kedushah—by limiting Himself and descending to the realm
of the malachim? This would require an initial act of kedushah
from below to trigger His response. Seeing as you are “omdim,”
you are incapable of initiating such an act of kedushah.

Kedushah in Worldly Matters
in the Merit of Rashb”y

Continuing on along this exalted path, let us address the
Arizal’s assertion that the neshamah of the divine Tanna Rashb”y
is alluded to in the passuk: “aw noaw m1anb nvy”—you ascended
to the heavens; you took a captive—interpreting the word *aw
as an abbreviation for sxm1» va nyn'w. As we learned from the
Semichas Chachamim, when Moshe ascended to the heavens to
receive the Torah on behalf of Yisrael, he adorned himself with
the neshamah of Rashb”y. We must endeavor to explain why he
chose to take with him specifically the neshamah of Rashb”y.

Based on what we have learned, however, we can provide
an explanation. As explained, it was impossible to receive the
Torah without Yisrael first performing an act of kedushah, as
it is written: ‘“amma1 @rn anwapr’—prepare yourselves today
and tomorrow by being kadosh. By means of this preparation
in kedushah, they triggered an awakening above—prompting
HKB”H, so to speak, to act kadosh. They stirred Him to separate
from His lofty magnificence and to limit Himself in order to

descend onto Har Sinai.

We know that Matan Torah is repeated on a daily basis, as
it is written (Devarim 5, 19): msbmp Y5 Ux ‘it 9321 1987 021 XY
“qo7 K91 9113 1 Baapm japn wRt 1inn ana—these words Hashem
spoke to your entire congregation on the mountain, from
the midst of the fire, the cloud, and the thick cloud—a great
voice, which did not stop. Rashi explains in accordance with the
Targum: “a mighty voice which did not cease.” For, HKB"H’s
speech at Matan Torah was everlasting and constant; it does not
cease even for a moment. This is the reason why we recite the
daily berachah over the Torah in the present tense: “mainst inn’—
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Who gives us the Torah. Addressing this point, the Taz writes
(0.C. 47, 5): the berachah over the Torah was formulated in the
present tense conveying the fact that the Holy One gives us His
Torah on a daily basis; as we engage in its study, he constantly
provides us with new insights and explanations. Consequently, it
is necessary for us to sanctify ourselves on earth on a daily basis
by acting kadosh; in turn, this stirs HKB”H to act kadosh above—
restricting himself in order to descend to this world to provide us
with new meanings in our Torah studies.

A Person Is Entirely Defined by His Thoughts

It is worth considering the concept of kedushah regarding
human beings. Simply put, a person must separate from
matters of this world and consume only what is required for his
subsistence. Notwithstanding, we know from the writings of the
Arizal in Shaar HaMitzvos (Eikev) that the purpose of our service
involving matters of food and drink is to elevate the sparks of

kedushah concealed within the food.

We learn to what extent this applies from the Talmud
Yerushalmi (end of Kiddushin 48b): Yo%y p1awm 197 1005 oax 1ony”
“Dox RY1 1%y nRw—a person is destined to be held accountable for
all that he saw but did not partake of. The Pnei Moshe explains:
because he does not make an effort to obtain them, to recite a
berachah and to thank Hashem for these various species that
He created in order to sustain mankind; it is as if he does not
appreciate Hashem’s kindness.

The Yerushalmi concludes: mmxni,xnymw X107 wwn 2ryy 227"
“Nnwa R Yo Yon 1ina Yool puraa mv—Rabbi Leizer heeded this
lesson; he would accumulate small sums of money in order to
purchase many different types of fruit; he would eat of each type
of fruit once a year. In light of this teaching, how can we define
kedushah as separation from matters of this world?

Nonetheless, the true meaning of kedushah is that presented
by the great Rabbi Tzaddok hakohen in Tzidkas HaTzaddik (144):
SR PINATION BIRT IP0P 05, 2R TO NI OY DTN DY nawnman K1Y nipna”
SIPTIN INIWHNY QIPRT,DTIRIY X1 AT S 15 P 12T K wann
“nY 1NIN3 QIR N7 Y3 R 95—a person’s essence is his thoughts;
for, his essence is not his physical body, but his soul; the soul is not
tangible but merely a force within man that thinks, contemplates
and desires. Thus, where his thought is focused at any given
moment defines him. His source comes from the teachings of
the Baal Shem Tov, zy”a, as presented by his loyal pupil in Toldos
Yaakov Yosef (Chayei Sarah 3): ,773m° 13 1nawmm pam1 awpnws”
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“713 K1 OW DTN 2wIY @1pna *n—when a person’s thoughts are
associated with the Almighty, all of his 248 limbs and 365 sinews
follow his thoughts; as I heard my teacher state explicitly: “Where
a man'’s thoughts are is where he truly is.”

The Purpose of the Mystical
Aspects of the Torah

It is well-known that the foundation and pillar of Toras
hanistar is that a person have proper intent in all his physical
activities below in this world. He must dedicate everything
to Hashem, focusing on and having in mind the various holy
names and their specific implications. This is what the great
Rabbi Yitzchak Isaac of Komarna, ztz”"], confirmed regarding
his uncle and teacher, the divine kabbalist, Rabbi Tzvi Hirsch of

Zidichov, zy”a:

D1a1 1Up 927 B0 by (MmN Y 2oy 11930 wITpn 21T MY dneRn ot
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He witnessed that his holy uncle would utter: “For the sake of
the unification of the Holy One, Blessed is He, and His Presence”
outloud for all occurrences—major or minor. If he even drank a
small amount of water, he would linger and utter several sacred
names. Thus, he was transformed into a holy conduit connecting
the heavenly influences above with the living creatures down
on earth. He would perform this ritual for every activity he
engaged in. In this manner, he brought abundant good to the
people of Yisrael.

In this light, we can begin to appreciate why Rashb”y is
referred to as “n wrp"—Hashem’s sacred one—as we find in
the Zohar hakadosh (Nasso 145a): mynw *37 87 ' w1Tp K11 18R
“onRT NabYal 11 Rnbya 7319n pRT R ja—who is “kadosh
Hashem”? Itis Rabbi Shimon ben Yochai; for he is respected

both in this world and the world to come. In the merit of
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the mystical, secret aspects of the Torah, which he revealed to
the world, one can become kadosh—by focusing on the unique
names of Hashem from the heavenly realms above with each
and every act one performs. Thus, the Zohar concludes with
the remark: “>nx= XnYya117 RRYY3 13151 1pR7T’--he is respected
both in this world and the world to come--for even while he
was still present in this world, he was also present in the world
above; because everything is determined by one’s thoughts and
frame of mind.

With G-d’s help, we can now comprehend the Arizal’'s
comment that the neshamah of Rashb”y is alluded to in the
“o3w moaw @1y nby—
where the word »aw is interpreted as an abbreviation for 1yaw

passuk associated with Matan Torah:

»xm1> 73, We can now suggest the following explanation. When
Moshe ascended to the heights to receive the Torah, he prepared
the remedy in advance of the injury, by taking with him the
neshamah of Rashb”y. This enabled him to defeat the malachim
and refute their claim to the Torah. For; itis solely in the merit of
Rashb”y, who revealed the secret, mystical aspects of the Torah
to the world, that a Jew can become appropriately kadosh—by
having the proper focus and thus dedicating all of his actions for
the sake of Heaven. As a result, midah k'neged midah—measure
for measure—we arouse HKB”H above to separate from His
infinite greatness and limit Himself, in order to descend onto Har
Sinai and give Yisrael the Torah.

At this point, we can rejoice at having shed some light on our
initial inquiry. Why did Rashb”y’s holy entourage become so
exuberant when they reached parshas Kedoshim? It is because
they realized that only in the merit of Rashb”y, who taught his
colleagues the Torah of mysticism—Toras hasod—that one
is able to truly fulfill the mitzvas a’seh of: “vrn mwirp”"—you
shall be kadosh. This feat is accomplished by engaging in
worldly matters down below and simultaneously having in mind
that everything one does is solely for the sake of Heaven—by
having proper intent and focus. With such exalted thoughts it is
considered as if one exists entirely in the heavenly realms—as
the Baal Shem Tov states: “i»13 X111 oW DINA 2wInY oipna’—where
man’s mind is that is where he truly is.
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